British Union of Fascists in the early 1930s. In 1937, Joyce was expelled from the BUF in an attempt to deflect public criticisms of the rabid anti-Semitism within the party. Joyce moved on to establish himself as the leader of his own fascist sect, the National Socialist League. In August 1939, he moved to Germany where he was soon recruited for the English language propaganda efforts of the Nazis. His recognisable voice and his prominent appearances on the Reichssender made 'Lord Haw-Haw' the epitome of the fascist traitor in Britain -to such a degree that even interned BUF activists sought to distance themselves from him.
Colin Holmes' meticulously researched biography of William Joyce offers a fascinating insight into the world of British fascism in the first half of the twentieth century. It is a great merit of the book that it embeds Joyce's life story into the broader history of the far right in Britain. Densely narrated chapters detailing Joyce's personal travails alternate with more general reflections on organisations and politics of the contemporary far right. Holmes presents us with the depiction of an individual on the constant search personal recognition, often bordering on hubris. This ranged from the desperate attempts to present himself to outsiders as a respected academic to claiming leadership roles in various fascist groups. Joyce is described as a self-aggrandising personality who was all too often confronted with professional and political failure. This craving for recognition was certainly a driving force behind many prominent fascists of the time. However, one aspect made Joyce stand out from other British fascists. Although Holmes convincingly demonstrates that anti-Semitism was virulent in the BUF, Joyce's rabid hatred of Jews was exceptional. His anti-Semitism even provided the material for his very own political foundation myth. Joyce always claimed that the distinctive scar on his right cheek was the result of an attack by a 'Jewish Bolshevik' , yet Holmes provides evidence that it was most likely an angry Irish woman in London that caused the mark.
Holmes presents all these aspects of Joyce's life in great detail. The book makes extensive use of a wide range of primary sources. Nonetheless, there are some themes that could have been explored in greater detail. Particularly the fact that Joyce experienced the upheaval of migration several times at formative stages of his life seems significant for understanding his later political career. Holmes discusses and sometimes speculates about Joyce's psyche regarding other events but neglects the impacts of these transformative events on his personality. For instance, Joyce's hyper-patriotic Britishness and his consequent turn towards fascism seem to directly relate to his experiences in Ireland. It could be argued that his emphasis on a racially defined Britishness was at least in parts also an attempt to overcompensate his own Irish-Catholic background.
Overall, Colin Holmes' biography provides the reader with an excellent insight into the different political lives of William Joyce. What is more, it also offers a valuable overview of British fascism in the first half of the twentieth century. Scholars and students alike will find this book a very useful resource for understanding the complex aspect of modern British history. Envisage American slavery and you likely imagine hundreds of enslaved Africans toiling on a sugar or cotton plantation under a burning tropical sun, or teams of slaves picking and barrelling tobacco in a Virginia summer. You are less likely to think of slaves working in the Canadian Maritimes, a frigid and wind-swept region that is about as far from the tropical archetype of American slavery as can be found. There are, as Harvey Amani Whitfield explains in his new volume, good reasons for this impression. The Caribbean and Brazil were the focus of the trans-Atlantic slave trade, and millions of enslaved people could be found in the United States prior to the Civil War. Canada, by contrast, is remembered in historical memory as a refuge for escaped American slaves, a 'land of freedom' (4) without plantation agriculture and consequently, without slaves. Slavery has been erased from Canadian history.
Amani Whitfield shows, however, that slavery was an important feature of the Maritimes' society and economy, especially after the American Revolution. Indeed, French and English colonists had brought enslaved Africans to the Maritimes in the seventeenth and eighteenth centuries, meaning slavery was a feature of the Maritimes even from their earliest European settlement. The American Revolution, however, led to an enormous increase in the numbers of enslaved people in the colonies. Almost 70,000 Loyalists fled the thirteen colonies during and after the Revolution, of whom 30,000 initially settled in the Maritimes. Loyalists brought with them around 2500 slaves -perhaps a 10-or 20-fold increase on the Maritimes' existing slave population. While historians have focused their attention on the thousands of free Africans who migrated to the Maritimes, and then to Britain and Sierra Leone, Amani Whitfield is the first to devote sustained attention to these 2500 enslaved people and their descendants.
